ﻓﺼﻠﻨﺎﻣﻪ ﻋﻠﻤﻲ ﭘﮋﻭﻫﺸﻲ ﺍﻧﺠﻤﻦ ﻋﻠﻤﻲ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ
ﺳﺎﻝ ﭼﻬﺎﺭﻡ ،ﺷﻤﺎﺭﻩ ﭼﻬﺎﺭﻡ ،ﺑﻬﺎﺭ ] ۱۳۹۳ﭘﻴﺎﭘﻲ[۱۶
ﺻﺎﺣﺐ ﺍﻣﺘﻴﺎﺯ :ﺍﻧﺠﻤﻦ ﻋﻠﻤﻲ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ

ﻧﺎﺷﺮ :ﺑﻨﻴﺎﺩ ﺣﻜﻤﺖ ﺍﺳﻼﻣﻲ ﺻﺪﺭﺍ

ﻣﺪﻳﺮ ﻣﺴﺌﻮﻝ :ﺳﻴﺪﻣﺤﻤﺪ ﺧﺎﻣﻨﻪﺍﻱ

ﺳﺮﺩﺑﻴﺮ :ﺣﺴﻴﻦ ﻛﻠﺒﺎﺳﻲ ﺍﺷﺘﺮﻱ

ﻣﺪﻳﺮ ﺍﺟﺮﺍﻳﻲ :ﻣﻬﺪﻱ ﺳﻠﻄﺎﻧﻲ

ﻭﻳﺮﺍﺳﺘﺎﺭ ﻓﺎﺭﺳﻲ :ﻓﺎﻃﻤﻪ ﻣﺤﻤﺪ

ﻣﺘﺮﺟﻢ ﺍﻧﮕﻠﻴﺴﻲ :ﺩﻛﺘﺮ ﺭﺅﻳﺎ ﺧﻮﻳﻲ

ﻭﻳﺮﺍﺳﺘﺎﺭ ﺍﻧﮕﻠﻴﺴﻲ :ﺩﻛﺘﺮﻋﻠﻲﻧﻘﻲ ﺑﺎﻗﺮﺷﺎﻫﻲ

ﺍﻋﻀﺎﻱ ﻫﻴﺌﺖ ﺗﺤﺮﻳﺮﻳﻪ:
ﺣﻤﻴﺪﺭﺿﺎ ﺁﻳﺖﺍﻟﻠﻬﻲ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﻋﻼﻣﻪ ﻃﺒﺎﻃﺒﺎﻳﻲ
ﻋﺒﺪﺍﻟﺮﺯﺍﻕ ﺣﺴﺎﻣﻲﻓﺮ ،ﺩﺍﻧﺸﻴﺎﺭ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﺑﻴﻦﺍﻟﻤﻠﻠﻲ ﺍﻣﺎﻡ ﺧﻤﻴﻨﻲ
ﻧﺼﺮﺍﷲ ﺣﻜﻤﺖ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﺷﻬﻴﺪ ﺑﻬﺸﺘﻲ
ﺭﺿﺎ ﺩﺍﻭﺭﻱ ﺍﺭﺩﻛﺎﻧﻲ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ
ﻣﺤﻤﺪﺗﻘﻲ ﺭﺍﺷﺪ ﻣﺤﺼﻞ ،ﺍﺳﺘﺎﺩ ﻓﺮﻫﻨﮓﮊﻭ ﺯﺑﺎﻧﻬﺎﻱ ﺑﺎﺳﺘﺎﻧﻲ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ
ﺍﺣﺪ ﻓﺮﺍﻣﺮﺯ ﻗﺮﺍﻣﻠﻜﻲ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ
ﺣﺴﻴﻦ ﻛﻠﺒﺎﺳﻲ ﺍﺷﺘﺮﻱ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﻋﻼﻣﻪ ﻃﺒﺎﻃﺒﺎﻳﻲ
ﺳﻴﺪﻣﺼﻄﻔﻲ ﻣﺤﻘﻖ ﺩﺍﻣﺎﺩ ،ﺍﺳﺘﺎﺩ ﺣﻘﻮﻕ ﺩﺍﻧﺸﮕﺎﻩ ﺷﻬﻴﺪ ﺑﻬﺸﺘﻲ
ﻓﺘﺢﺍﷲ ﻣﺠﺘﺒﺎﻳﻲ ،ﺍﺳﺘﺎﺩ ﺍﺩﻳﺎﻥ ﻭ ﻋﺮﻓﺎﻥ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ
ﻛﺮﻳﻢ ﻣﺠﺘﻬﺪﻱ ،ﺍﺳﺘﺎﺩ ﻓﻠﺴﻔﻪ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ
ﻧﺸﺎﻧﻲ :ﺗﻬﺮﺍﻥ ،ﺑﺰﺭﮔﺮﺍﻩ ﺭﺳﺎﻟﺖ ،ﺭﻭﺑﺮﻭﻱ ﻣﺼﻼﻱ ﺑﺰﺭﮒ ﺗﻬﺮﺍﻥ ،ﻣﺠﺘﻤﻊ ﺍﻣﺎﻡ ﺧﻤﻴﻨﻲ)ﺭﻩ( ،ﺳﺎﺧﺘﻤﺎﻥ ﺷﻤﺎﺭﻩ.۱۲
ﺻﻨﺪﻭﻕ ﭘﺴﺘﻲ ۱۵۸۷۵ – ۶۹۱۹ :ﺗﻠﻔﻦ :ﭘﻴﮕﻴﺮﻱ ﻣﻘﺎﻻﺕ۸۸۱۵۳۲۲۱ :؛ ﺍﺷﺘﺮﺍﻙ ﻭ ﻓﺮﻭﺵ۸۸۱۵۳۵۹۴ :؛
ﻣﺮﻛﺰ ﺗﺪﻭﻳﻦ۸۸۱۵۳۴۹۴ :؛ ﻧﻤﺎﺑﺮ۸۸۴۹۳۸۰۳ :
Email: siprin@mullasadra.org

www..mullasadra.org

ﺷﺎﭘﺎ۲۰۰۸-۹۵۸۹ :
ﺑﺮاﺳﺎس اﺑﻼﻏﻴﻪ ﺷﻤﺎره  3/18/54733ﻣﻮرخ  92/4/19ﻛﻤﻴﺴﻴﻮن ﻧﺸﺮﻳﺎت ﻋﻠﻤﻲ ﻛﺸﻮر ،ﻓﺼﻠﻨﺎﻣﻪ ﺗﺎرﻳﺦ ﻓﻠﺴﻔﻪ داراي
درﺟﻪ ﻋﻠﻤﻲ ﭘﮋوﻫﺸﻲ اﺳﺖ .اﻳﻦ ﻓﺼﻠﻨﺎﻣﻪ در ﭘﺎﻳﮕﺎهﻫﺎي Philosopher’s Index :و  ISCﻧﻤﺎﻳﻪ ﻣﻴﺸﻮد.

را 9

و 3

ﻓﺼﻠﻨﺎﻣﻪ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﻧﺨﺴﺘﻴﻦ ﻧﺸﺮﻳﻪ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﺩﺭ ﺍﻳﺮﺍﻥ ﺍﺳﺖ ﻭ ﻣﻘﺎﻻﺗﻲ ﺭﺍ ﻣﻨﺘﺸﺮ ﺧﻮﺍﻫﺪ ﮐﺮﺩ:
 .۱ﺑﻪ ﺭﻭﺵ ﭘﮋﻭﻫﺸﻲ ﺍﺻﻴﻞ ﻭ ﺑﻨﻴﺎﺩﻱ ﺗﺄﻟﻴﻒ ﺷﺪﻩ ﺑﺎﺷﺪ ﻭ ﺣﺎﻭﻱ ﻧﻈﺮﻳﻪ ،ﻧﮕﺮﺵ ﺍﻧﺘﻘﺎﺩﻱ ،ﺗﺤﻠﻴﻞ ﺗﻄﺒﻴﻘﻲ ﻳﺎ
ﺑﺮﺩﺍﺷﺘﻲ ﻧﻮﻳﻦ ﺑﺎﺷﺪ.
 .۲ﻣﻘﺎﻻﺕ ﺑﺎﻳﺪ ﺩﺭ ﺣﻮﺯﺓ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﻭ ﻋﻠﻮﻡ ﻋﻘﻠﻲ ،ﻣﻄﺎﻟﻌﺎﺕ ﺗﻄﺒﻴﻘﻲ ،ﺭﻳﺸﻪﺷﻨﺎﺳﻲ ﻣﮑﺎﺗﺐ ﻭ ﺁﺭﺍﺀ ﻓﻠﺴﻔﻲ،
ﻳﺎ ﺳﺎﻳﺮ ﻣﻮﺿﻮﻋﺎﺕ ﺗﺨﺼﺼﻲ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﺑﺎﺷﺪ.
 .۳ﻓﺼﻠﻨﺎﻣﺔ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﺍﺯ ﻣﻘﺎﻻﺕ ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﺁﺛﺎﺭ ﭘﮋﻭﻫﺸﻲ ﻭ ﭘﺎﻳﺎﻥﻧﺎﻣﻪﻫﺎﻱ ﺗﺤﺼﻴﻠﻲ ،ﺑﺎ ﺭﻋﺎﻳﺖ ﺷﻮﺍﻫﺪ ﻭ
ﻗﻮﺍﻋﺪ ،ﺍﺳﺘﻘﺒﺎﻝ ﻣﻴﻨﻤﺎﻳﺪ.
 .۴ﻣﻄﺎﻟﺐ ﻣﻨﺘﺸﺮ ﺷﺪﻩ ﺩﺭ ﻓﺼﻠﻨﺎﻣﻪ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﺑﻴﺎﻧﮕﺮ ﻧﻈﺮ ﻭ ﻋﻘﻴﺪﻩ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺍﺳﺖ ﻭ ﺍﺯ ﺍﻳﻦ ﺑﺎﺑﺖ
ﻣﺴﺌﻮﻟﻴﺘﻲ ﻣﺘﻮﺟﻪ ﻣﺠﻠﻪ ﻧﻴﺴﺖ.
 .۵ﻣﻘﺎﻻﺕ ﺑﺮﮔﺮﺩﺍﻥ ﺍﺯ ﺯﺑﺎﻧﻬﺎﻱ ﺧﺎﺭﺟﻲ ﻳﺎ ﻣﻘﺎﻻﺗﻲ ﮐﻪ ﺩﺭ ﺟﺎﻳﻲ ﺩﻳﮕﺮ ﻣﻨﺘﺸﺮ ﺷﺪﻩ ﺑﺎﺷﻨﺪ ،ﻳﺎ ﻫﻤﺰﻣﺎﻥ ﺑﻪ
ﻧﺸﺮﻳﻪ ﺩﻳﮕﺮﻱ ﺍﺭﺍﺋﻪ ﺷﺪﻩ ﺑﺎﺷﻨﺪ ،ﺑﻄﻮﺭ ﮐﻠﻲ ﻣﻮﺭﺩ ﺑﺮﺭﺳﻲ ﻗﺮﺍﺭ ﻧﺨﻮﺍﻫﻨﺪ ﮔﺮﻓﺖ.
 .۶ﻫﻴﺌﺖ ﺗﺤﺮﻳﺮﻳﻪ ﻓﺼﻠﻨﺎﻣﻪ ﺩﺭ ﭘﺬﻳﺮﺵ ،ﺍﺻﻼﺡ ﻭ ﻭﻳﺮﺍﻳﺶ ﻣﻘﺎﻻﺕ ﺁﺯﺍﺩ ﺍﺳﺖ .ﻫﻤﭽﻨﻴﻦ ﺍﺭﺳﺎﻝ ﻣﻘﺎﻟﻪ ﺑﻪ ﺍﻳﻦ
ﻣﺠﻠﻪ ﺑﻤﻨﺰﻟﺔ ﻭﺍﮔﺬﺍﺭﻱ ﺣﻖ ﺗﺠﺪﻳﺪ ﭼﺎﭖ ﻣﻘﺎﻻﺕ ﻣﻨﺘﺸﺮ ﺷﺪﻩ ﺑﻪ ﻣﺠﻠﻪ ﻧﻴﺰ ﻫﺴﺖ ﻭ ﻣﺠﻠﻪ ﺣﻖ ﺩﺍﺭﺩ ﭼﻨﺎﻧﭽﻪ ﻻﺯﻡ
ﺑﺎﺷﺪ ﻧﺴﺒﺖ ﺑﻪ ﺗﺠﺪﻳﺪ ﭼﺎﭖ ﺍﻳﻦ ﻣﻘﺎﻻﺕ ﺑﺰﺑﺎﻥ ﻓﺎﺭﺳﻲ ﻳﺎ ﻫﺮ ﺯﺑﺎﻥ ﺩﻳﮕﺮﻱ ﺍﻗﺪﺍﻡ ﻧﻤﺎﻳﺪ.
 siprin@mullasadra.ﺍﺭﺳﺎﻝ ﻧﻤﺎﻳﻨﺪ
 .۷ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﻣﺤﺘﺮﻡ ﺑﺎﻳﺪ ﻣﻘﺎﻻﺕ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﺁﺩﺭﺱ ﺍﻟﮑﺘﺮﻭﻧﻴﮑﻲ mullasadra.org
ﻳﺎ  CDﻓﺎﻳﻞ ﻣﻘﺎﻟﻪ ﺭﺍ ﺑﻬﻤﺮﺍﻩ ﭘﺮﻳﻨﺖ ﻣﻘﺎﻟﻪ ﺍﺭﺍﺋﻪ ﺩﻫﻨﺪ .ﻻﺯﻡ ﺍﺳﺖ ﻫﻤﺮﺍﻩ ﻣﻘﺎﻟﻪ ،ﻧﺎﻣﻪﻳﻲ ﻣﺒﻨﻲ ﺑﺮ ﺩﺭﺧﻮﺍﺳﺖ ﺑﺮﺭﺳﻲ
ﻭ ﺍﻧﺘﺸﺎﺭ ﻣﻘﺎﻟﻪ ﮐﻪ ﺣﺎﻭﻱ ﺍﻃﻼﻋﺎﺕ ﺩﻗﻴﻖ :ﺭﺗﺒﻪ ﻋﻠﻤﻲ ،ﻣﺤﻞ ﻓﻌﺎﻟﻴﺖ ،ﻧﺸﺎﻧﻴﻬﺎﻱ ﺗﻤﺎﺱ )ﺁﺩﺭﺱ ،ﺗﻠﻔﻦ ،ﺗﻠﻔﻦ
ﻫﻤﺮﺍﻩ ،ﻧﻤﺎﺑﺮ ،ﺍﻳﻤﻴﻞ( ﻭ ﻣﺨﺘﺼﺮﻱ ﺍﺯ ﺳﺎﺑﻘﻪ ﻓﻌﺎﻟﻴﺖ ﭘﮋﻭﻫﺸﻲ ﻣﺆﻟﻒ ﺍﺭﺍﺋﻪ ﺷﻮﺩ.
 .۸ﻣﻘﺎﻻﺗﻲ ﮐﻪ ﺑﻪ ﺁﺩﺭﺱ ﺍﻟﮑﺘﺮﻭﻧﻴﮏ ﻣﺠﻠﻪ ﺍﺭﺳﺎﻝ ﻣﻴﺸﻮﻧﺪ ،ﺩﺭ ﺑﺨﺶ  subjectﺍﻳﻤﻴﻞ »ﻣﺮﺑﻮﻁ ﺑﻪ ﻣﺠﻠﻪ ﺗﺎﺭﻳﺦ
ﻓﻠﺴﻔﻪ« ﺫﮐﺮ ﮔﺮﺩﺩ.
 .۹ﺗﻤﺎﻣﻲ ﻣﻘﺎﻻﺕ ﺑﺎﻳﺪ ﺩﺍﺭﺍﻱ ﻋﻨﻮﺍﻥ ،ﭼﮑﻴﺪﻩ ﻭ ﻭﺍﮊﮔﺎﻥ ﮐﻠﻴﺪﻱ )ﺑﻪ ﺩﻭ ﺯﺑﺎﻥ ﻓﺎﺭﺳﻲ ﻭ ﺍﻧﮕﻠﻴﺴﻲ( ،ﻓﺼﻠﺒﻨﺪﻱ
ﻣﻨﺎﺳﺐ ،ﻧﺘﻴﺠﻪﮔﻴﺮﻱ ﻭ ﻓﻬﺮﺳﺖ ﻣﻨﺎﺑﻊ ﺑﺎﺷﺪ.
 .۱۰ﺣﺠﻢ ﭼﮑﻴﺪﻩ ﻣﻘﺎﻻﺕ ﺣﺪﺍﮐﺜﺮ  ۱۵۰ﮐﻠﻤﻪ ﻭ ﺍﺻﻞ ﻣﻘﺎﻻﺕ ﺣﺪﺍﮐﺜﺮ  ۶۰۰۰ﮐﻠﻤﻪ ﻭ ﺩﺭ ﻣﺤﻴﻂ word
ﺗﺎﻳﭗ ﺷﺪﻩ ﺑﺎﺷﺪ.
 .۱۱ﻣﻘﺎﻻﺕ ﺩﺭﻳﺎﻓﺘﻲ ﺑﻬﻴﭽﻮﺟﻪ ﻣﺴﺘﺮﺩ ﻧﺨﻮﺍﻫﺪ ﺷﺪ.
 .۱۲ﻓﺮﺍﻳﻨﺪ ﺍﺭﺯﻳﺎﺑﻲ ﻣﻘﺎﻻﺕ ﺩﺭﻳﺎﻓﺘﻲ ﺑﺸﺮﺡ ﺫﻳﻞ ﺧﻮﺍﻫﺪ ﺑﻮﺩ:
ﻭﻳﺮﺍﺳﺘﺎﺭ ﻋﻠﻤﻲ ←  ۲ﻧﻔﺮ ﺍﺯ ﺍﺳﺎﺗﻴﺪ ﻣﺘﺨﺼﺺ ﺩﺭﺑﺎﺭﻩ ﻣﻮﺿﻮﻉ ﻣﻘﺎﻟﻪ ← ﻫﻴﺌﺖ ﺗﺤﺮﻳﺮﻳﻪ ← ﺳﺮﺩﺑﻴﺮ.
ﺑﺪﻳﻬﻲ ﺍﺳﺖ ﻣﻘﺎﻻﺗﻲ ﮐﻪ ﺩﺭ ﻫﺮﻳﮏ ﺍﺯ ﻣﺮﺍﺣﻞ ﻓﻮﻕ ﺑﺘﺄﻳﻴﺪ ﻧﺮﺳﺪ ،ﺑﺎ ﻣﻼﺣﻈﻪ ﺳﺮﺩﺑﻴﺮ ،ﺍﺯ ﺩﺳﺘﻮﺭ ﮐﺎﺭ ﺧﺎﺭﺝ ﺧﻮﺍﻫﺪ ﺷﺪ.
 .۱۳ﭘﻴﮕﻴﺮﻱ ﻧﻈﺮ ﻣﺠﻠﻪ ﺩﺭﺑﺎﺭﻩ ﻣﻘﺎﻻﺕ ﺑﺮ ﻋﻬﺪﻩ ﻣﺆﻟﻒ ﺍﺳﺖ.
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ﺷﻴﻮﻩ ﺍﺭﺟﺎﻉ ﺩﻫﻲ ﻭ ﺍﺭﺍﺋﻪ ﻣﺒﺎﺣﺚ ﻓﺮﻋﻲ ﺗﮑﻤﻴﻠﻲ:
 ﻫﺮﮔﻮﻧﻪ ﻣﻄﻠﺐ ﺗﻮﺿﻴﺤﻲ ﻭ ﺗﮑﻤﻴﻠﻲ ﮐﻪ ﺍﺭﺗﺒﺎﻁ ﻣﺴﺘﻘﻴﻢ ﺑﺎ ﻣﺤﻮﺭ ﻣﻘﺎﻟﻪ ﻧﺪﺍﺷﺘﻪ ﺑﺎﺷﺪ ،ﺑﺎﻳﺪ ﺑﺼﻮﺭﺕﭘﻲﻧﻮﺷﺖ ﺍﺭﺍﺋﻪ ﺷﻮﺩ.
 ﺍﺭﺟﺎﻋﺎﺕ ﺩﺭ ﻓﺼﻠﻨﺎﻣﻪ ﺗﺎﺭﻳﺦ ﻓﻠﺴﻔﻪ ﺑﺎﻳﺪ ﺑﺼﻮﺭﺕ ﭘﻲﻧﻮﺷﺖ ﺑﺎ ﺫﮐﺮ »ﻧﺎﻡ ﻣﺆﻟﻒ ،ﻧﺎﻡ ﻣﻨﺒﻊ ﻣﻮﺭﺩ ﺍﺳﺘﻔﺎﺩﻩ،ﺷﻤﺎﺭﺓ ﺻﻔﺤﻪ« ﺍﺭﺍﺋﻪ ﺷﻮﺩ.
 ﺫﮐﺮ ﻣﺸﺨﺼﺎﺕ ﮐﺎﻣﻞ ﮐﺘﺎﺑﺸﻨﺎﺳﻲ ﻣﻨﺎﺑﻊ ،ﺩﺭ ﻓﻬﺮﺳﺖ ﻣﻨﺎﺑﻊ ﺿﺮﻭﺭﻱ ﺍﺳﺖ. -ﻣﻨﺎﺑﻊ ﻏﻴﺮ ﻓﺎﺭﺳﻲ ﺑﻬﻤﺎﻥ ﺯﺑﺎﻥ ﺍﺻﻠﻲ ﺑﺎﻳﺪ ﺍﺭﺍﺋﻪ ﺷﻮﻧﺪ.
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ﻋﻨﻮﺍﻥ ﻫﻤﺎﻳﺶ ﺍﻭﻝ ﺧﺮﺩﺍﺩ ﻣﺎﻩ ﺳﺎﻝ ﺟـﺎﺭﻱ» ،ﻓﻠﺴـﻔﻪ ﻭ ﺻـﻠﺢ ﺟﻬـﺎﻧﻲ« ﺍﺳـﺖ .ﺑـﺎ
ﻣﻼﺣﻈﻪ ﺍﻳﻦ ﻋﻨﻮﺍﻥ ،ﻧﺨﺴﺘﻴﻦ ﭘﺮﺳﺸﻲ ﻛﻪ ﺑﻪ ﺫﻫـﻦ ﻣـﻲﺁﻳـﺪ ﺁﻥ ﺍﺳـﺖ ﻛـﻪ ﻓﻠﺴـﻔﻪ ﻭ
ﻓﻴﻠﺴﻮﻓﺎﻥ ﭼﻪ ﻧﻘﺸﻲ ﻣﻴﺘﻮﺍﻧﻨﺪ ﺩﺭ ﺻﻠﺢ ﺑﻴﻦﺍﻟﻤﻠﻞ ﺩﺍﺷﺘﻪ ﺑﺎﺷﻨﺪ ﻭ ﺍﺳﺎﺳ ﹰﺎ ﺍﻣﺮﻭﺯﻩ ﻣﻴﺘـﻮﺍﻥ
ﺩﺭ ﺍﻳﻦ ﻣﻘﻮﻟﻪ ﺍﺯ ﻓﻠﺴﻔﻪ ﻣﺪﺩ ﮔﺮﻓﺖ ﻳﺎ ﺧﻴﺮ؟ ﺍﻣﺎ ﻣﻘﺪﻡ ﺑﺮ ﺍﻳﻦ ﭘﺮﺳـﺶ ،ﻣﻴﺘـﻮﺍﻥ ﭘﺮﺳـﻴﺪ
ﻛﻪ ﭼﺮﺍ ﺁﺩﻣﻲ ﻫﻤﻮﺍﺭﻩ ﻭ ﺩﺭ ﻫﻤﻪ ﺟﺎ ﺩﻏﺪﻏﻪ ﺻﻠﺢ ﺩﺍﺷﺘﻪ ﻭ ﺩﺍﺭﺩ؟ ﺿـﺮﻭﺭﺕ ﺻـﻠﺢ ﻣﻴـﺎﻥ
ﻣﻠﺘﻬﺎ ﺍﺯ ﭼﻪ ﺯﻣﺎﻧﻲ ﺷﻜﻞ ﮔﺮﻓﺘﻪ ﻭ ﭼﺮﺍ ﺗﺪﺍﺑﻴﺮ ﻣﺘﻔﻜﺮﺍﻥ ﻭ ﺳﻴﺎﺳﺘﻤﺪﺍﺭﺍﻥ ﻭ ﻧﻈﺮﻳﻪﭘﺮﺩﺍﺯﺍﻥ
ﺩﺭ ﺍﻳﻦ ﺯﻣﻴﻨﻪ ﻧﺘﻴﺠﻪ ﻧﺪﺍﺩﻩ ﺍﺳﺖ؟ ﭼﺮﺍ ﺍﻧﺒﻮﻫﻲ ﺍﺯ ﺳﺎﺯﻣﺎﻧﻬﺎ ﻭ ﻧﻬﺎﺩﻫﺎ ﻭ ﺍﻧﺠﻤﻨﻬﺎﻱ ﻛﻮﭼﻚ
ﻭ ﺑﺰﺭﮒ ﺩﺭ ﺳﺮﺍﺳﺮ ﺟﻬﺎﻥ ﻛﻪ ﺑﺮﺍﻱ ﺑﺮﻗﺮﺍﺭﻱ ﺻﻠﺢ ﻣﻴﺎﻥ ﻣﻠﺘﻬـﺎ ﻭ ﻧﮕﺎﻫﺒـﺎﻧﻲ ﺍﺯ ﺁﻥ ﭘﺪﻳـﺪ
ﺁﻣﺪﻩﺍﻧﺪ ،ﺩﺭ ﻛﺎﺭ ﺧﻮﺩ ﺗﻮﻓﻴﻘﻲ ﻧﺪﺍﺷﺘﻪﺍﻧـﺪ ﻭ ﺍﮔـﺮ ﻫـﻢ ﺩﺍﺷـﺘﻪﺍﻧـﺪ ،ﻣـﻮﻗﺘﻲ ﻭ ﻧﺎﭘﺎﻳـﺪﺍﺭ ﻭ
ﺷﻜﻨﻨﺪﻩ ﺑﻮﺩﻩ ﺍﺳﺖ؟ ﺻﻠﺢ ﺑﺎ ﺍﻣﻨﻴﺖ ﭼﻪ ﻧﺴﺒﺘﻲ ﺩﺍﺭﺩ ﻭ ﭼﺮﺍ ﺩﺭ ﺳﻄﺢ ﺟﻬـﺎﻧﻲ ،ﺷـﻮﺭﺍﻱ
ﺍﻣﻨﻴﺖ ﺳﺎﺯﻣﺎﻥ ﻣﻠﻞ ﻣﺘﺤﺪ ﺭﺍ »ﺷﻮﺭﺍﻱ ﺻﻠﺢ« ﻧﻨﺎﻣﻴﺪﻩ ﺍﻧﺪ؟ ﻣﮕـﺮ ﺍﻣﻨﻴـﺖ ﻣﻨﻬـﺎﻱ ﺻـﻠﺢ
ﻣﻴﺘﻮﺍﻧﺪ ﻣﺤﻘﻖ ﺷﻮﺩ؟
ﺣﺪﻭﺩ ﻫﻔﺘﺎﺩ ﺳﺎﻝ ﭘﻴﺶ ،ﺯﻣﺎﻧﻲﻛﻪ ﺁﺗﺶ ﺟﻨﮓ ﺟﻬﺎﻧﻲ ﺩﻭﻡ ﺧﺎﻣﻮﺵ ﺷﺪ ﻭ ﺳـﺎﻛﻨﺎﻥ
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ﻥ ﺯﻣﻴﻦ ،ﺷﺎﻫﺪ ﻣﻴﻠﻴﻮﻧﻬﺎ ﺗﻦ ﻛﺸـﺘﻪ ﻭ ﺯﺧﻤـﻲ ﻭ ﺧﺴـﺎﺭﺕ ﻭ ﺍﻧﺒـﻮﻩ ﺧﺎﻛﺴـﺘﺮ
ﻊ ﻣﺴﻜﻮ 
ﺭﺑ ﹺ
ﺑﺮﺟﺎﻱ ﻣﺎﻧﺪﻩ ﺍﺯ ﺁﻥ ﺟﻨﮓ ﻓﺮﺍﮔﻴﺮ ﺷﺪﻧﺪ ،ﺍﺯ ﺧﻮﺩ ﭘﺮﺳﻴﺪﻧﺪ ﺁﻳﺎ ﻣﻴﺘﻮﺍﻥ ﺩﺭ ﺁﻳﻨﺪﻩ ﺑﻪ ﺻﻠﺢ
ﻣﻴﺎﻥ ﻣﻠﺘﻬﺎ ـ ﻭ ﺩﺭ ﻭﺍﻗﻊ ﺩﻭﻟﺘﻬـﺎ ـ ﺍﻣﻴـﺪﻭﺍﺭ ﺑـﻮﺩ؟ )ﺯﻳـﺮﺍ ﻣﻠﺘﻬـﺎ ﻧﻮﻋـ ﹰﺎ ﺑـﻪ ﺟـﺎﻥ ﻫـﻢ ﺩﺭ
ﻧﻤﻲﺍﻓﺘﻨﺪ ﻭ ﺍﮔﺮ ﻫﻢ ﺩﺭﺍﻓﺘﻨﺪ ،ﻫﺰﻳﻨﻪ ﻣﻨﺎﺯﻋﺔ ﺩﻭﻟﺘﻬﺎ ﺭﺍ ﻣﻴﭙﺮﺩﺍﺯﻧﺪ( ﻭ ﺁﻳـﺎ ﺟﻬـﺎﻥ ﺁﺧـﺮﻳﻦ
ﺟﻨﮓ ﻓﺮﺍﮔﻴﺮ ﺭﺍ ﺑﻪ ﺧﻮﺩ ﻣﻴﺒﻴﻨﺪ؟ ﺍﻣﺮﻭﺯﻩ ﺩﺭ ﻫﺮ ﮔﻮﺷﻪﻳﻲ ﺍﺯ ﻋﺎﻟﻢ ﻛﻪ ﺟﻨﮕﻲ ﺩﺭ ﻣﻴﮕﻴﺮﺩ،
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ﻫﻤﮕﺎﻥ ـ ﺑﻮﻳﮋﻩ ﺁﻧﺎﻥ ﻛﻪ ﺑﻪ ﻃﻤﻊ ﺳﻴﺮﻱﻧﺎﭘﺬﻳﺮ ﻗﺪﺭﺗﻬﺎﻱ ﻧﻈﺎﻣﻲ ﻭ ﺳﻴﺎﺳﻲ ﻋـﺎﻟﻢ ﻭﻗـﻮﻑ
ﻥ ﺟﻨﮕﻲ ﺩﻳﮕﺮ ﺩﺭ ﺳﻄﺢ ﺟﻬﺎﻥ ﻣﻴﺸﻮﻧﺪ ﻭ ﺍﺯ ﺧﻮﺩ ﻣﻴﭙﺮﺳـﻨﺪ:
ﺩﺍﺭﻧﺪ ـ ﻧﮕﺮﺍﻥ ﺷﻌﻠﻪﻭﺭ ﺷﺪ 
ﺍﺯ ﺍﻳﻨﻬﻤﻪ ﻧﺸﺴﺖ ﻭ ﺑﺮﺧﺎﺳﺖ ﺩﻭﻟﺘﻤﺮﺩﺍﻥ ﻭ ﺳﻴﺎﺳﺘﻤﺪﺍﺭﺍﻥ ﻭ ﺍﻃﻼﻋﻴـﻪﻫـﺎ ﻭ ﺑﻴﺎﻧﻴـﻪﻫـﺎﻱ
ﺭﻧﮕﺎﺭﻧﮓ ﺳﺎﺯﻣﺎﻧﻬﺎﻱ ﺑﻴﻦﺍﻟﻤﻠﻠﻲ ﭼﻪ ﺳﻮﺩﻱ ﻋﺎﻳﺪ ﻣﻠﺘﻬﺎ ﺷﺪﻩ ﺍﺳﺖ ﻭ ﺁﻳﺎ ﻧﻪ ﭼﻨﻴﻦ ﺍﺳـﺖ
ﻛﻪ ﻭﺍﮊﮔﺎﻥ ﻣﻘﺪﺳﻲ ﭼﻮﻥ ﺻﻠﺢ ﻭ ﺷﺮﺍﻓﺖ ﻭ ﺍﻧﺴﺎﻧﻴﺖ ﻭ ﺍﻣﻨﻴﺖ ،ﺑﺎﺯﻳﭽﻪ ﺩﺳـﺖ ﻗـﺪﺭﺗﻬﺎﻱ
ﺟﻬﺎﻧﻲ ﻭ ﭘﻮﺷﺸﻲ ﺑﺮﺍﻱ ﻣﻄﺎﻣﻊ ﺁﻧﻬﺎ ﮔﺮﺩﻳﺪﻩ ﺍﺳﺖ؟ ﻭ ﺁﻳﺎ ﻧﻪ ﭼﻨﻴﻦ ﺍﺳﺖ ﻛﻪ ﻫﻴﭽﻴﻚ ﺍﺯ
ﺍﻗﺪﺍﻣﺎﺕ ﺑﺎﺻﻄﻼﺡ ﺻﻠﺢﺟﻮﻳﺎﻧﻪ ﺁﻧﺎﻥ ـ ﺑﺎ ﻓﺮﺽ ﻭﺟﻮﺩ ﺍﻧﺪﻛﻲ ﺍﻧﮕﻴﺰﻩ ﺍﻧﺴﺎﻧﻲ ـ ﺑﻼﺍﺛﺮ ﺑـﻮﺩﻩ
ﻭ ﺷﺪﻩ ﻭ ﺷﺎﻫﺪ ﺁﻥ ،ﻧﺎﺗﻮﺍﻧﻲ ﻫﻔﺘـﺎﺩ ﺳـﺎﻟﺔ ﻣﺠـﺎﻣﻊ ﺟﻬـﺎﻧﻲ ﺩﺭ ﻣﻬـﺎﺭ ﺟﻨـﮓ ﺍﻓـﺮﻭﺯﻱ ﻭ
ﻓﺘﻨﻪﺍﻧﮕﻴﺰﻱ ﺭﮊﻳﻢ ﭘﻠﻴﺪ ﺍﺳﺮﺍﻳﻴﻞ ﺩﺭ ﺳﻄﺢ ﻣﻨﻄﻘﻪ ﻭ ﻋﺮﺻﻪ ﺟﻬﺎﻧﻲ ﺍﺳﺖ؟
ﺣﻜﺎﻳﺖ ﺻﻠﺢ ﺟﻬﺎﻧﻲ ﻭ ﻧﺴﺨﻪﻫﺎﻳﻲ ﻛﻪ ﺑﺮﺍﻱ ﺁﻥ ﭘﻴﭽﻴﺪﻩ ﺷﺪﻩ ﺍﺳﺖ ،ﺳﺎﺑﻘﻪﻳﻲ ﺑﻴﺶ
ﺍﺯ ﻫﻔﺘﺎﺩ ﺳﺎﻝ ﺩﺍﺭﺩ .ﺩﻭﻳﺴﺖ ﻭ ﺍﻧﺪﻱ ﺳﺎﻝ ﭘﻴﺶ ﻭ ﺩﺭ ﺍﻭﺍﺧﺮ ﻗﺮﻥ ﻫﻴﺠﺪﻫﻢ ،ﻭﻗﺘﻲ ﻛﺎﻧﺖ
ﺭﺳﺎﻟﻪ ﺩﺭﺑﺎﺭﻩ ﺻﻠﺢ ﭘﺎﻳﺪﺍﺭ ،ﻳﻚ ﻃـﺮﺡ ﻓﻠﺴـﻔﻲ ﺭﺍ ﻣﻴﻨﻮﺷـﺖ ،ﺍﺯ ﻳﻜﺴـﻮ ﺷـﺎﻫﺪ ﭘﻴـﺮﻭﺯﻱ
ﺍﻧﻘﻼﺑﻴﻮﻥ ﻓﺮﺍﻧﺴﻪ ﻭ ﺷﻜﻞﮔﻴﺮﻱ ﺍﻣﻴﺪﻫﺎﻳﻲ ﺑﺮﺍﻱ ﺁﻳﻨﺪﻩ ﺟﻬﺎﻥ ﺑﻮﺩ ﻭ ﺍﺯ ﺳﻮﻱ ﺩﻳﮕﺮ ،ﺷﺎﻫﺪ
ﻃﻤﻊ ﻓﺮﺍﻧﺴﻪ ﻧﺴﺒﺖ ﺑﻪ ﺳﺮﺯﻣﻴﻨﻬﺎﻱ ﭘـﺮﻭﺱ ﻭ ﺑـﺮﻭﺯ ﻣﻨﺎﺯﻋـﺎﺕ ﻣﻴـﺎﻥ ﻗـﺪﺭﺗﻬﺎﻱ ﻭﻗـﺖ.
ﻓﻴﻠﺴﻮﻑ ﻛﺪﻧﻴﻜﺴﺒﺮﮒ ﺩﺭ ﺍﻧﺪﻳﺸﺔ ﻃﺮﺣﻲ ﻋﻘﻼﻧﻲ ﺑﺮﺍﻱ ﺻﻠﺢ ﺟﻬﺎﻧﻲ ﻭ ﺍﻟﺰﺍﻡ ﺩﻭﻟﺘﻬـﺎ ﺑـﻪ
ﻋﻤﻞ ﺑﺮ ﻃﺒﻖ ﻗـﺎﻧﻮﻥ ﻋﻘـﻞ ﻭ ﺣﻘـﻮﻕ ﺍﻧﺴـﺎﻧﻲ ﺑـﻮﺩ ﻭ ﻣﻬﻤﺘـﺮ ﺍﺯ ﻫﻤـﻪ ﻣﺘﻀـﻤﻦ ﻧـﻮﻋﻲ
ﺧﻮﺵ ﺑﻴﻨﻲ ﺑﻪ ﺁﻳﻨﺪﻩ ﺩﺭ ﺟﻬﺖ ﺗﺤﻘﻖ ﺁﺭﻣﺎﻧﻬﺎﻱ ﺗﺠﺪﺩ .ﭘﺲ ﺍﺯ ﻛﺎﻧـﺖ ﻧﻴـﺰ ﻓﻴﻠﺴـﻮﻓﺎﻥ ﻭ
ﺟﺎﻣﻌﻪﺷﻨﺎﺳﺎﻥ ﻭ ﻣﺘﺄﻟﻬﺎﻥ ﺩﻳﻨﻲ ﺩﺭ ﺑﺎﺏ ﺻـﻠﺢ ﻭ ﺍﻣﻜـﺎﻥ ﻭ ﺿـﺮﻭﺭﺕ ﺁﻥ ﺗﺄﻣـﻞ ﻛـﺮﺩﻩ ﻭ
ﺭﺳﺎﻟﻪﻫﺎﻳﻲ ﺭﺍ ﻧﻮﺷﺘﻨﺪ ﻭ ﺍﻣﺮﻭﺯﻩ ﻧﻴﺰ ﺩﻫﻬﺎ ﻭ ﺑﻠﻜﻪ ﺻﺪﻫﺎ ﻧﺸﺴﺖ ﻭ ﮔﺮﺩﻫﻤﺎﻳﻲ ﺩﺭ ﺍﻳﻨﺴﻮ ﻭ
 6ﺁﻧﺴﻮﻱ ﻋﺎﻟﻢ ﺩﺭﺑﺎﺭﻩ ﺻﻠﺢ ﺑﺮﮔﺰﺍﺭ ﻣﻴﺸﻮﺩ ،ﻭﻟﻲ ﻫﻤﭽﻨﺎﻥ ﺁﺗﺶ ﺟﻨﮓ ﻭ ﺳﺘﻴﺰ ﻣﻴﺎﻥ ﻣﻠﺘﻬـﺎ
ﺭﻭﺷﻦ ﺍﺳﺖ .ﻋﻠﺖ ﭼﻴﺴﺖ؟ ﻭ ﭼﮕﻮﻧﻪ ﻣﻴﺘﻮﺍﻥ ﺑﺮ ﻋﻠﻞ ﻭ ﺍﺳﺒﺎﺏ ﺑﺮﻭﺯ ﻣﻨﺎﺯﻋﺎﺕ ﺑﻴﻦﺍﻟﻤﻠـﻞ
ﻓﺎﺋﻖ ﺁﻣﺪ؟ ﺷﺎﻳﺪ ﻳﻜﺒﺎﺭ ﺩﻳﮕﺮ ﻻﺯﻡ ﺍﺳﺖ ﺩﺭ ﻣﻌﻨﺎﻱ ﺣﻘﻴﻘﻲ ﺻﻠﺢ ﻭ ﻣﻘﻮﻣـﺎﺕ ﺁﻥ ﺗﺄﻣـﻞ ﻭ
ﺗﻮﻗﻒ ﻛﺮﺩ ﺗﺎ ﺑﻠﻜﻪ ﻧﻮﺭﻱ ﺑﺮ ﺗﺎﺭﻳﻜﻲ ﺍﺫﻫﺎﻥ ﻭ ﺍﻓﻬﺎﻡ ﺗﺎﺑﻴﺪﻩ ﺷﻮﺩ ﻭ ﺍﺯ ﺁﻧﺠﺎ ﺭﺍﻫﻲ ﺑﻪ ﻣﻘﺼﺪ
ﮔﺸﻮﺩﻩ ﮔﺮﺩﺩ .ﺍﺯ ﻗﻀﺎ ﺩﺭ ﺳـﻨﺖ ﻭﺣﻴـﺎﻧﻲ ﻣـﺎ ،ﻳﻌﻨـﻲ ﺩﺭ ﻗـﺮﺁﻥ ﻛـﺮﻳﻢ ،ﻭﺍﮊﻩ »ﺻـﻠﺢ« ﻭ

ﺳﺎل ﭼﻬﺎرم ،ﺷﻤﺎره ﭼﻬﺎرم
ﺑﻬﺎر 1393

ﻣﺸﺘﻘﺎﺕ ﺁﻥ ﻧﻈﻴﺮ »ﺻﺎﻟﺢ« ﻭ »ﻣﺼﻠﺢ« ﻭ »ﺍﺻـﻼﺡ« ﺑﻜﹼـﺮﺍﺕ ﺑﻜـﺎﺭ ﺭﻓﺘـﻪ ﻭ ﺩﺭ ﻣﺠﻤـﻮﻉ
ﺣﺪﻭﺩ ﻳﻜﺼﺪ ﻭ ﭘﻨﺠﺎﻩ ﺑﺎﺭ ﻣﺸﺘﻘﺎﺕ ﺍﻳﻦ ﻭﺍﮊﻩ ﺍﺳﺘﻌﻤﺎﻝ ﺷـﺪﻩ ﺍﺳـﺖ .ﺩﺭ ﻣﻔـﺮﺩﺍﺕ ﺭﺍﻏـﺐ
ﺍﺻﻔﻬﺎﻧﻲ ﺁﻣﺪﻩ ﺍﺳﺖ ﻛﻪ »ﺻﻠﺢ« ﺩﺭ ﻣﻮﺍﺭﺩ ﻣﺘﻌـﺪﺩﻱ ﺑﻤﻌﻨـﺎﻱ ﺍﺯ ﻣﻴـﺎﻥ ﺭﻓـﺘﻦ ﻧﻔـﺮﺕ ﻭ
ﻋﺪﺍﻭﺕ ﺍﺯ ﻣﻴﺎﻥ ﻣﺮﺩﻡ ﻣﻴﺒﺎﺷﺪ ﻭ ﺩﻋﻮﺕ ﺧﺪﺍﻭﻧﺪ ﺑﻪ ﺍﻳﻦ ﻣﻌﻨﺎ ﺑﺎﺭﻫـﺎ ﺗﻜـﺮﺍﺭ ﺷـﺪﻩ ﺍﺳـﺖ.
ﺗﺄﻛﻴﺪ ﻗﺮﺁﻥ ﻛﺮﻳﻢ ﺑﻪ »ﻋﻤﻞ ﺻﺎﻟﺢ« ﺩﺭ ﻣﻌﻨﺎﻱ ﻋـﺎﻡ ﺁﻥ ،ﺗﺄﻛﻴـﺪ ﺑـﻪ ﺩﻭﺭﻱ ﺍﺯ ﺯﺷـﺘﻴﻬﺎ ﻭ
ﭘﻠﻴﺪﻳﻬﺎﺳﺖ ﻭ ﺍﻫﻤﻴﺖ ﺍﻳﻦ ﻣﻌﻨﺎ ﭼﻨﺎﻥ ﺍﺳﺖ ﻛﻪ ﭘﺲ ﺍﺯ ﺍﻳﻤﺎﻥ ﺑﻪ ﺧﺪﺍﻭﻧﺪ ،ﻋﻤـﻞ ﺻـﺎﻟﺢ،
ﻣﺤﻮﺭﻳﺖ ﻣﻴﻴﺎﺑﺪ .ﺍﺯ ﺩﺳﺘﻮﺭﺍﺕ ﺍﺧﻼﻗﻲ ﻣﺆﻛﹼـﺪ ﺩﺭ ﺍﺳـﻼﻡ» ،ﺍﺻـﻼﺡ ﺫﺍﺕ ﺍﻟﺒـﻴﻦ« ﺍﺳـﺖ؛
ﻳﻌﻨﻲ ﺗﻼﺵ ﺑﺮﺍﻱ ﺭﻓﻊ ﻛﺪﻭﺭﺗﻬﺎ ﻭ ﻧﺰﺩﻳﻜﻲ ﻗﻠﻮﺏ ﺑﻪ ﻳﻜﺪﻳﮕﺮ ﻭ ﺍﻳﺠـﺎﺩ ﺁﺭﺍﻣـﺶ ﻭ ﺍﻣﻨﻴـﺖ
ﻣﻴﺎﻥ ﺍﻧﺒﺎﺀ ﺑﺸﺮ .ﺍﻳﻦ ﺭﻫﻴﺎﻓﺖ ﻗﺮﺁﻧﻲ ﻭ ﺩﻳﻨﻲ ﻣﻴﺘﻮﺍﻧﺪ ﺑﺮﺍﻱ ﻛﺴﺎﻧﻲ ﻛﻪ ﺩﺭ ﺟﺴـﺘﺠﻮﻱ ﺭﺍﻩ
ﺍﺳﺘﻘﺮﺍﺭ ﺻﻠﺢ ﺟﻬﺎﻧﻲ ﻫﺴﺘﻨﺪ ،ﺭﻭﺷﻨﻲ ﻻﺯﻡ ﺭﺍ ﻓﺮﺍﻫﻢ ﻛﻨﺪ .ﻭﺍﻗﻌﻴﺖ ﺍﻳﻦ ﺍﺳـﺖ ﻛـﻪ ﺭﻧـﺞ
ﺍﺻﻠﻲ ﺑﺸﺮ ،ﻫﻤﺎﻧﺎ ﺩﻭﺭ ﺍﻓﺘﺎﺩﻥ ﺍﺯ ﻓﻄﺮﺕ ﻋﻘﻞ ﻭ ﻏﻔﻠﺖ ﺍﺯ ﻧﺎﻣﻮﺱ ﻭ ﻗﺎﻧﻮﻥ ﺗﻜﻮﻳﻦ ﺍﺳﺖ.
ﻭﻗﺘﻲ ﺩﺭ ﻓﻠﺴﻔﻪ ﺳﺨﻦ ﺍﺯ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﻣﺒﺪﺃ ﺍﻋﻼﻱ ﻋﺎﻟﻢ ـ ﻳﻌﻨﻲ ﺫﺍﺕ ﻭﺍﺟـﺐ ـ ﻫـﻢ
ﻋﻠﺖ ﺍﻳﺠﺎﺩ ﺍﺳﺖ ﻭ ﻫﻢ ﻋﻠﺖ ﺑﻘﺎ؛ ﻳﻌﻨﻲ ﻫﻤﺎﻧﮕﻮﻧﻪ ﻛﻪ ﺧﺪﺍﻭﻧﺪ ﺩﺳﺖ ﺑﻪ ﺍﻳﺠﺎﺩ ﻋﺎﻟﻢ ﻭ ﺁﺩﻡ
ﺯﺩﻩ ﺍﺳﺖ ،ﻫﻤﻮ ﺳﺎﺯﻭﻛﺎﺭ ﮔﺮﺩﺵ ﻫﺴﺘﻲ ﻭ ﺑﻘﺎ ﻭ ﺍﺳﺘﻤﺮﺍﺭ ﺁﻥ ﺭﺍ ﻧﻴﺰ ﺗﻀﻤﻴﻦ ﺧﻮﺍﻫﺪ ﻛﺮﺩ،
ﻗﺎﻧﻮﻥ ﻋﺎﻟﻢ ﻭ ﻧﺎﻣﻮﺱ ﻛﻴﻬﺎﻥ ﺩﺭ ﻛﻼﻡ ﻭﺣﻲ ﻭ ﺷﺮﻳﻌﺖ ﺍﻟﻬﻲ ﺗﺠﻠﻲ ﻳﺎﻓﺘﻪ ﻭ ﺍﺯ ﺍﻳﻨﺮﻭ ﻧﻈـﺎﻡ
ﺗﺸﺮﻳﻊ ﻣﻨﻄﺒﻖ ﺑﺮ ﻧﻈﺎﻡ ﺗﻜﻮﻳﻦ ﻭ ﺻﻮﺭﺕ ﻟﻔﻈﻲ ﻭ ﻋﻤﻠﻲ ﺁﻥ ﺍﺳﺖ.
ﺭﺍﻩ ﻛﺸﻒ ﺍﻳﻦ ﻣﻌﻨﺎ ﻧﻴﺰ ﭘﻴﺶﺑﻴﻨﻲ ﺷﺪﻩ ﺍﺳـﺖ :ﺍﻧﺒﻴـﺎ ﻭ ﺍﻭﺻـﻴﺎﻱ ﺍﻟﻬـﻲ )ﻉ( ﺑﻤﺜﺎﺑـﻪ
ﺣﺠﺘﻬﺎﻱ ﻇﺎﻫﺮ ﻭ ﻋﻘﻞ ﻭ ﻓﻄﺮﺕ ﺍﻧﺴﺎﻧﻲ ﺑﻤﺜﺎﺑﻪ ﺣﺠـﺖ ﺑـﺎﻃﻦ .ﻛﻠـﻲ ﺍﺯ ﺷـﺌﻮﻧﺎﺕ ﻧﻈـﺎﻡ
ﺍﺣﺴﻦ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﺍﻳﻦ ﺩﻭ ﺣﺠﺖ ،ﻛﺎﺷﻒ ﻭ ﻣﺆﻳﺪ ﻳﻜﺪﻳﮕﺮﻧﺪ ﻭ ﺣﻜﻢ ﻋﻘﻞ ﻭ ﺣﻜﻢ ﺷﺮﻉ
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ﻧﺎﻓﻲ ﻭ ﻧﺎﻗﺾ ﻳﻜﺪﻳﮕﺮ ﻧﻴﺴﺘﻨﺪ .ﺑﺮﺍﻱ ﺑﺸﺮ ﺗﻨﻬﺎ ﺭﺍﻩ ﻧﺠﺎﺕ ،ﺗﻤﺴﻚ ﺑﻪ ﻗﺎﻧﻮﻥ ﺍﻟﻬـﻲ ﺍﺳـﺖ
ﻛﻪ ﻫﻤﺎﻥ ﻗﺎﻧﻮﻥ ﻭﺟﻮﺩ ﺍﺳﺖ ﻭ ﺍﺯ ﻗﻀﺎ ،ﺑﺮﻭﺯ ﻭ ﻇﻬﻮﺭ ﺁﻻﻡ ﻭ ﺷﺮﻭﺭ ﻭ ﻧﺎﻛﺎﻣﻴﻬﺎ ،ﺑﺎ ﻏﻔﻠﺖ ﺍﺯ
ﻫﻤﻴﻦ ﻗﺎﻧﻮﻥ ﻭ ﺍﺩﺑﺎﺭ ﻧﺴﺒﺖ ﺑﻪ ﺣﻘﻴﻘﺖ ﻫﺴﺘﻲ ،ﺁﻏـﺎﺯ ﻣﻴﺸـﻮﺩ .ﺻـﻠﺢ ﺟﻬـﺎﻧﻲ ،ﺑﻤﻌﻨـﺎﻱ
ﺑﺮﻗﺮﺍﺭﻱ ﻣﻬﺮ ﻭ ﻋﻄﻮﻓﺖ ﻣﻴﺎﻥ ﺍﻧﺴﺎﻧﻬﺎ ،ﺗﻨﻬﺎ ﺍﺯ ﻣﻌﺒﺮ ﻳﺎﺩﺁﻭﺭﻱ ﻭ ﺗﺬﻛﺮ ﺑﻪ ﻗـﺎﻧﻮﻥ ﺳـﺮﻣﺪﻱ
ﺍﻟﻬﻲ ﻣﻴﺴﺮ ﺍﺳﺖ ،ﻭﮔﺮﻧﻪ ﺑﺸﺮ ﻫﺰﺍﺭﺍﻥ ﺳﺎﻝ ﻧﺘﺎﻳﺞ ﻗﻮﺍﻋﺪ ﻭ ﻗـﻮﺍﻧﻴﻦ ﺳـﺎﺧﺘﮕﻲ ﻭ ﻧﺎﭘﺎﻳـﺪﺍﺭ
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ﺧﻮﻳﺶ ﺭﺍ ﺩﻳﺪﻩ ﻭ ﭼﺸﻴﺪﻩ ﺍﺳﺖ .ﺩﻟﻴﻞ ﻋﺪﻡ ﻛﻔﺎﻳـﺖ ﺑﺮﺧـﻲ ﻧﻈﺎﻣﻬـﺎﻱ ﺑﺮﺁﻣـﺪﻩ ﺍﺯ ﻋﻘـﻞ
ﺟﺰﻭﻱ ﺑﺸﺮﻱ ﻧﻴﺰ ﻫﻤﻴﻦ ﺍﺳﺖ ﻛﻪ ﺧﻮﺩ ﺭﺍ ﺍﺯ ﺳﺎﺣﺖ ﻋﻘـﻞ ﻛـﻞ ﻭ ﻧﻔـﺲ ﻋـﺎﻟﻢ ﻣﺤـﺮﻭﻡ
ﺳﺎﺧﺘﻪ ﺍﺳﺖ:
ﺍﻳﻦ ﺟﻬﺎﻥ ﻳﻚ ﻓﻜﺮﺗﺴﺖ ﺍﺯ ﻋﻘﻞ ﻛﻞ

ﻋﻘﻞ ﭼﻮﻥ ﺷﺎﻫﺴﺖ ﻭ ﺻﻮﺭﺗﻬﺎ ﺭﺳﻞ

ﺣﻜﻤﺎ ﻭ ﻓﻴﻠﺴﻮﻓﺎﻥ ،ﻛﺎﺷﻔﺎﻥ ﺍﺻﻠﻲ ﺍﻳﻦ ﻣﻌﺎﻧﻴﻨﺪ ،ﺯﻳﺮﺍ ﺁﻧﺎﻥ ﺑﻪ ﺣﻜﻢ ﻭ ﺍﻗﺘﻀﺎﻱ ﻋﻘﻞ
ﻣﻲﺍﻧﺪﻳﺸﻨﺪ ﻭ ﺳﺨﻦ ﻣﻴﮕﻮﻳﻨﺪ ﻭ ﺍﺯ ﻧﻮﺭ ﻭ ﺩﻻﻟﺖ ﺁﻥ ﺑﻬﺮﻩ ﻣﻴﺠﻮﻳﻨﺪ .ﺍﺯﺍﻳﻨﺮﻭ ﻓﻠﺴﻔﻪﻳﻲ ﻛﻪ
ﺩﻋﻮﺕ ﺑﻪ ﻋﺪﻭﻝ ﺍﺯ ﻗﺎﻧﻮﻥ ﺍﺯﻟﻲ ﻭ ﻧﺎﻣﻮﺱ ﺍﺑﺪﻱ ﻣﻴﻜﻨﺪ ،ﺗﻨﻬﺎ ﻧﺎﻡ ﻓﻠﺴﻔﻪ ﺭﺍ ﺑﺮ ﺧﻮﺩ ﺩﺍﺭﺩ ﻭ
ﺍﺯ ﻣﻌﻨﺎ ﻭ ﻣﺤﺘﻮﺍ ﺧﺎﻟﻲ ﺍﺳﺖ .ﺍﻣﺮﻭﺯﻩ ،ﻓﻴﻠﺴﻮﻓﺎﻥ ﺑﻤﺪﺩ ﺍﻟﺘﺰﺍﻡ ﺑﻪ ﺣﺠﺖ ﺑﺎﻃﻦ ﻭ ﺍﻧﻜﺸﺎﻑ
ﺣﻘﺎﻳﻖ ﻣﻨﺘﺸﺮ ﺩﺭ ﭘﻬﻨﻪ ﻭﺟﻮﺩ ،ﻣﻴﺘﻮﺍﻧﻨﺪ ﻣﻨﻄﻖ ﺭﺍﺳﺘﻴﻦ ﺍﻧﺴﺎﻧﻲ ﺯﻳﺴﺘﻦ ﺭﺍ ﻳﺎﺩﺁﻭﺭ ﺷﻮﻧﺪ
ﻭ ﻣﺨﺎﻃﺒﺎﻥ ﺧﻮﻳﺶ ﺭﺍ ﺑﻪ ﻣﻮﻃﻦ ﺍﺻﻠﻲ ﺧﻮﺩ ﻛﻪ ﻭﺟﻮﺩ ﺑﺤﺖ ﻭ ﺑﺴﻴﻂ ﻋﺎﺭﻱ ﺍﺯ ﻛﺜﺮﺕ ﻭ
ﺍﻧﺎﻧﻴﺖ ﺍﺳﺖ ،ﻣﻠﺘﻔﺖ ﺳﺎﺯﻧﺪ

ﺳﺮﺩﺑﻴﺮ
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between this type of plurality and the specific plurality of human beings
before Mulla Sadra, the writer has referred to the former as human lifespecific model.

Key Terms
specific plurality of man
univocal specific unity
graded specific unity
Ibn Sina
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Suhrawardi
Mulla Sadra
human life-specific types

Specific Unity or Plurality of Man in
Ibn Sina, Suhrawardi, and
Mulla Sadra
‘Abdullah Salavati∗
The specific unity or plurality of man is one of the problems that
has often remained a marginal one and taken for granted as a
presupposition in traditional philosophy. In the past, most Muslim
philosophers defended the specific unity of man. However, the
opponents of this idea posed the specific plurality of man using a
demonstrative method. Of course, in the works of some of the advocates
of the specific unity of man, such as Ibn Sina, there are some pieces of
evidence attesting to this theory. This paper discusses and examines the
curve of the evolution of the specific plurality and inequality of man with
reference to some prominent and influential thinkers such as Ibn Sina,
Suhrawardi, and Mulla Sadra. This curve has undergone some
fluctuations in the philosophical and kalami schools of the world of
Islam. Nevertheless, the process of its development entails the following
theories: specific plurality of man at the level of evidence by Ibn Sina,
graded specific unity (unequal equal human beings) by Suhrawardi, and
three models of purely ontological and graded specific unity, the
quiddative graded specific unity seeking ontological graded specific
unity, and quiddative graded specific plurality seeking ontological graded
specific unity by Mulla Sadra. It is noted that each of the three-fold
Sadrian models exists in two apriori and aposteriori forms. The Sadrian
14
specific plurality, because of its relying on solid supporting principles,
having a variety of models, and entailing apriori and aposteriori forms of
specific plurality, created a transformed atmosphere of inequality of
human beings. In order to demonstrate the substantial difference
∗ Assistant Professor, Theology Department, Shahid Raja’i Teacher Training
University: slavati2010@gmail.com
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Finally, based on the nature of this approach and the scientific
expectations it arouses, the writers make some recommendations to the
researchers and professors involved in this huge project.

Key Terms
Center for Compiling a Comprehensive History of Wisdom and Philosophy
history of philosophy
interdisciplinary
discipline
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Interdisciplinary Components of the
Center for Compiling a
Comprehensive History of Wisdom
and Philosophy:
Introducing a New method for Compiling the History of
Philosophy and Reviewing the Present Method of
Historiography in Iran

Reza Mahuzi1and Maryam Soleimani Fard2
The Center for Compiling a Comprehensive History of
Philosophy, affiliated with the Sadra Islamic Philosophy Research
Institute and the Scientific Society of the History of Philosophy has
brought a great number of researchers together since 2005 in order to
compile a comprehensive history of wisdom and philosophy in Iran and
in the world in the light of cultural and social events and incidents. The
general policy dominating the process of compiling the history of
philosophy here dictates a collaborative and cooperative activity in which
a number of professors and authorities in the fields of archaeology,
linguistics, history, art, gnosis, religion, and philosophy are participating.
The present paper firstly analyzes the rules and principles governing the
interdisciplinary approach in the field of science and highlights its
differences from the disciplinary approach. Then, based on the
documents published by this Center, it presents a picture of researchers’ 12
group work in conformity with the norms of the interdisciplinary
approach and portrays and judges their present and future activities.
1.
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Misbah’s Critical Study and Critique
of Descartes’ Theory of the Process
and Structure of Knowledge
‘Abdulhossein Khosropanah1 and Hesam al-Din Mo’meni2
Whenever reference is made to the process and structure of gaining
knowledge, one may argue that the possibility of gaining it is rooted in one’s
destiny. In fact, if someone absolutely doubts or has some suspicions
concerning the possibility of gaining knowledge, he can never portray its
process and structure. Given the fact that Descartes accepts the possibility
of knowledge, the question is which strategies, processes, and stages he
proposes for a knower to gain knowledge. Here, he appeals to intuition and
inference and asks God not to deceive him. In his study and critique of
Descartes’ theory of the process of knowledge, Misbah maintains that it is
wrong to assume that the existence of nothing is as clear and certain as the
existence of doubt, and even the existence of the skeptic has to be proved
through the existence of doubt. He also rejects the innate ideas intended by
Descartes. In this paper, the writers have explained Descartes’ theory of the
process and structure of knowledge and reviewed it critically from Misbah’s
point of view.

Key Terms
Misbah
process and structure

Descartes
study and critique
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Essentialism and the Issue of
Knowledge in Mulla Sadra and
Heidegger
Murteza Haj Hosseini1, Mohammad Javad Safian,2 Mohammad Reza Balanian3
The propositional language of Aristotelian logic concerning the
existents of the world is based on his 10 categories. The habit of employing
this language in everyday life and in the field of philosophy has resulted in
the emergence of certain difficulties regarding some philosophical problems.
From among them, we can refer to the problems related to essence or
quiddity and the quality of acquiring the knowledge of existents in the
outside world. The purpose of the present paper is to reveal the quality of
the effect of this kind of language and, following it, essentialism in the realm
of epistemology with special reference to two philosophers of existence in
the East and West, Mulla Sadra and Martin Heidegger, respectively,
concerning the terms “essence” and “quiddity”. Here, the writers conclude that,
based on Heidegger’s philosophy and Mulla Sadra’s Transcendent Philosophy,
particularly as reflected in the words of some of the commentators of the
second school, the logic of essentialism and its tools are not capable of solving
the problem of the conformity of mental forms with external realities and
providing a justifiable criterion for defending this conformity.

Key Terms
essence
existence
presence

quiddity
knowledge
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can be practically explored based on the development of his philosophical
thoughts. This new approach to the concept of existence affected most
theological concepts in the field of religion and prompted him to provide a
new version of theology. The writer believes that, unlike Mulla Sadra’s
system of individual unity, which is in the process of change, his gradational
system is a relatively complete one. It is noteworthy that there is a relative
conformity between the fundamental principles of the graded unity of
existence and those of the Christian process theology. Of course, as
explained in the paper, the Sadrian school is much more efficient and
accurate than process theology in understanding religious and comparative
teachings. Therefore, in addition to posing the discussion of process
theology and its new achievements concerning religious concepts, the
present paper compares this school with Mulla Sadra’s system of gradational
wisdom and explores it strengths and weaknesses.

Key Terms
God
existence
pre-eternity
evil
development
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world of being
gradation of existence
individual unity
change

God in Process Theology and
Mulla Sadra
Hamed Naji Isfahani∗
This paper presents a comparative study of two philosophical trends.
Therefore, it has been organized in two parts: process theology and Sadrian
Transcendent Philosophy. Process theology appeared in the 20th century as
one of the developmental thought processes followed by philosophers in
the field of religion. Given all the arguments and conflicts existing in the
Middle Ages and Modernity’s atheism, its followers sought to present a new
version of theology in which various notions such as God, His pre-eternity,
His Power, the existence of evil in the world, the relationship between God
and the world of being, and the relationship between the changing world
and God are revisited. This new school, which was established by Alfred
North Whitehead and expanded by Charles Hartshorne and David Ray
Griffin, is presently studied in western academic centers as one of the
prevalent theological and religious schools. In general, this school has made
two contributions to the field of philosophy: 1) presenting a new version of
theology, the conformity of which with holy texts is questionable; 2)
presenting a new form of ontology and the quality of God’s relationship
with the world.
The Transcendent Philosophy was initially founded by Mulla Sadra
and developed at three stages: the Avicennan stage of the understanding of
existence, gradation of existence, and the individual unity of existence.
Although Mulla Sadra has not distinguished these three stages from each
other in his magnum opus, al-Asfar, the evolution of his ideas in his various
treatises attest to this developmental process. Through discovering the
principiality of existence, he proceeded to generalize his understanding of
existence from the level of concept to the level of referent. Finally, he
presented a new model of God’s relationship with the world of being, which

8
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Love as a Path towards Human
Perfection
(A Comparison of the Ideas of Ibn Sina
and Mulla Sadra)
Fateme Soleimani∗
Islamic philosophers, such as Ibn Sina, have divided human love
into true and virtual types. True love is the same extreme enthusiasm and
passion for divine essence and attributes, and virtual love itself is divided
into soulish love and animal love. The origin of soulish love is the
substantial participation and commensurability of the souls of the lover
and the beloved. However, the origin of animal love is physical desire
and seeking animal pleasure. Ibn Sina believes that virtual love is one of
the elements of the “purification of the inner self”, which is one of the
goals of ascetic practice and a way for attaining perfection. Mulla Sadra
also maintains that in soulish virtual love, the unity of the lover’s soul
with that of the beloved through preference and representing the
external beauty of the beloved leads to the lovers’ purification of the
soul, so that he becomes ready for accepting the station of being
annihilated in God. Accordingly, he says that virtual love is a bridge for
attaining true love and, ultimately, human perfection.

7

Key Terms
love
true love
self-purification
preference
Mulla Sadra

human perfection
virtual love
unity
Ibn Sina
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The present paper, after explaining and analyzing the above views,
concludes that Islamic philosophy is the birth child of the living interaction
between Greek and Iranian philosophy and thought and Islamic culture and
civilization. Through adhering to philosophical subjects, frameworks, and
methods, this school is influenced by Islamic worldview and teachings in
many respects. In fact, any kind of limitation in this regard and
concentration on certain directions will inevitably lead to the fallacy of
essence and aspect.

Key Terms
Islamic philosophy
rational sciences

religion and philosophy
Islam
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A Critical Study of the Ideas
concerning the Islamicity of Islamic
Philosophy
Mansur Imanpour∗

5

Today, one of the questions raised regarding Islamic philosophy is
what is meant by Islamic philosophy and why this philosophy is described
by the attribute “Islamic”. Several contradictory ideas have been put
forward in response to this question. Some believe that this philosophy is
basically the same Greek philosophy, and it is unjustified to add to it the
adjectives of “Arabic” and “Islamic”. Some others have reduced it to
Islamic theology and kalam because of its supporting Islamic beliefs;
nevertheless, there are many thinkers and researchers who believe in the
truth and realization of this philosophy and its Islamic nature. These
researchers are divided into two major groups: one group maintain that the
title of “Islamic” has only a formal sense and argue that this school is called
“Islamic philosophy” because it grew and was expanded in Islamic countries
by Muslim philosophers and under the rule of Islamic governments. The
other group, however, believe that this denomination is due to the nature
and content of this philosophy and have provided different ideas in this
regard. Some of the great figures of this group believe that, the reason for
this denomination is that some of the issues and problems of this school are
rooted in Islamic teachings, and some others are at the service of
demonstrating these teachings. Some other thinkers also view the welldocumented belief of the advocates of this philosophy in the existence of
Almighty Necessary and Shar‘i and divine oneness as the main reason for
calling it Islamic (in its general sense) philosophy. There are still others who
introduce this philosophy as the same prophetic philosophy derived from
the Book and Sunnah.
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